Introduction
The exegetical works on the canonical texts (āgamas or siddhāntas) of the Śvetāmbara Jain tradition are chronologically divided into four layers as follows: (1) Niryukti (around the 1st century CE), (2) Bhāṣya (500-700 CE), (3) Cūrṇi (600-700 CE), (4) Ṭīkā (or Vivaraṇa; after 800 CE).
1)
Although the canonical texts themselves have long been the main objects of study, little is known about the relationship between their exegetical works, or their respective characteristics. One reason for this is that not all of these texts are extant in the form of a reliable edition. Given this background, the main purpose of this paper is to introduce some examples of the process of editing an unpublished Cūrṇi text, based on the handwritten manuscripts.
2)
This text is the exegesis belonging to the third layer-Cūrṇi, and concerns the Vyavahārasūtra, which is the canonical work belonging to one section, known as the Chedasūtra, of the Śvetāmbara Jain tradition. For this purpose it is necessary to compare this Cūrṇi with another exegesis in the fourth layer, Ṭīkā, composed by Malayagiri (12th century CE).
3) This is necessary because these two exegeses were written as commentary on the same text (Bhāṣya) which comprises the second layer. Therefore, the texts have several expressions in common with each other, and some of their characteristics and relationships could be elucidated if they were compared.
Differences of the Commentary on the First Verse
The word "vyavahāra" means "judgment" on a variety of issues that arise in the ascetic life of Jain monks: this is the main topic of the Vyavahārasūtra, addressed here, and is also annotated by a set of commentaries. To begin the introduction (named Pīṭhikā) which precedes the commentary on the scripture text (sūtra) itself, the author of the Bhāṣya commentary begins his work with a verse that declares that what should be explained here is not only the word "vyavahāra" (the title of this "Vyavahāra"-sūtra), but also "vyavahārin" (the performer of "vyavahāra") and "vyavahartavya" (the object of "vyavahāra"). The first verse of the Bhāṣya is as following: 4) In the Pīṭhikā part of the Vyavahārasūtrabhāṣya (= VBh_P) 001: vavahāro vavahārī vavahariyavvā ya je jahā purisā / eesiṃ tu payāṇaṃ patteyaṃ parūvaṇaṃ vocchaṃ // Judgment (vyavahāra), the subject of the judgment (vyavahārin), and the one who is the object of the judgment (vyavahartavya): I will give the explanation of them one by one.
For this verse, the commentary by Malayagiri, namely the Pīṭhikā chapter of the Vyavahārasūtraṭīkā (= VṬ_P) is composed of these three parts: 
In this passage, the Cūrṇi begins with the phrase "vavahāro gāhā" as a reference to the Bhāṣya verse. Immediately after that, it begins commentary on the latter part of this verse, equivalent to VṬ_P001-3. Unlike the case of Ṭīkā commentary, there is no mention of the first half of the verse. This is the distinct difference here between the Cūrṇi and Ṭīkā commentaries. Yet, although it appears that the Cūrṇi omits its explanation on the first half of the verse, it actually appears later in a different place, in the commentary to the third verse (VBh_P003).
Contents of the Second Verse of the Vyavahārasūtrabhāṣya
Before describing the third verse (VBh_P003), let us confirm the contents of the second verse (VBh_P002) which is between the first verse mentioned above and the third verse.
In the second verse (VBh_P002), a simple definition of "judgment" (vyavahāra), "the performer of judgment" (vyavahārin), and "the object of judgment" (vyavahartavya) are given. VBh_P002 explains that because these three things always appear in the relationship of "instrument of an action" (karaṇa), "performer of an action" (kartṛ) and "object of an action" (karman), they should be considered simultaneously. In its conclusion, the verse gives the specific example of a pot to illustrate this point. In other words, when we imagine a pot, a set of three things will simultaneously come to mind: the instrument for making the pot, the pot-maker, and the pot as an object.
6)
According to this logic, both commentaries give a slightly different but basically the same description.
Differences of the Commentary on the Third Verse
The third verse (VBh_P003) then follows:
7)
VBh_P003: nāṇaṃ nāṇī neyaṃ annā vā maggaṇā bhave titae / vivihaṃ vā vihiṇā vā vavaṇaṃ haraṇaṃ ca vavahāro // "Knowledge" (jñāna), "knower" (jñātṛ), and "object to be known" (jñeya), this is another set of three. [The etymological interpretation of] the word "vyavahāra" is that variously (vividha) or in accordance with rules (vidhinā), cropping (vapana), and taking off (haraṇa).
The first half of VBh_P003 shows the case of knowledge (jñāna) as another example.
Namely, when we imagine the word "knowledge" (jñana), a set of three comes to mind:
"knower" (jñātṛ), "object to be known" (jñeya) and "knowledge as an instrument" (jñāna). The second half of VBh_P003 gives the etymological explanation of the word "vyavahāra." For this verse, the description by Malayagiri can be simply divided into the following two: 
The Cūrṇi Commentary on VBh_P003
The Cūrṇi commentary also explains the first half of VBh_P003 at the beginning of this part. However, after this point, it begins to describe something else, discussed at VṬ_P001-2, as follows: In this passage, the Cūrṇi explains that judgment (vyavahāra) has to be performed by male monks, and explains another reading of the Bhāṣya verse. It is clear that this passage is consistent with VṬ_P001-1 and 2. That is, it appears to be inserted between the two sections that explain the first and second half of VBh_P003. Because the Cūrṇi text is older than the Ṭīkā, it can be said that Malayagiri (the author of the Ṭīkā) modified the order of description of the Cūrṇi.
Conclusion
Such changing of the order of description in the Cūrṇi is seen not only here, but also in some other places throughout the entire Ṭīkā text. The modification of the order of phrases is not the one and only difference between these two commentaries. By comparing the Cūrṇi text and Ṭīkā, the distinct features of the Cūrṇi text become apparent. First is the method of reference to the Bhāṣya verse. As above, in the Cūrṇi manuscripts, the beginning part of the verses is only mentioned using the phrase "gāhā." Therefore, although it is not clear that the author of the Cūrṇi knew the entirety of each verse, the beginning parts of each verse can be confirmed, and serve as criteria for comparison with the Ṭīkā text. Second is the style of commentary of the Cūrṇi text.
While Malayagiri uses many words and tries to organize the discussion in a step-by-step manner, the author of the Cūrṇi gives minimal information. Therefore, it can be said that Malayagiri made changes referring to the Cūrṇi text and tried to compile his perfect commentary. 1）Kapadia 2010, 179-212; Mehta 1989, 56-63; Khadabadi 1991. 2）To edit the Cūrṇi text, the following manuscripts listed in Jambūvijaya (2004 Jambūvijaya ( /2005 are used. P1 is manuscript no. 10048 shelved in the Pāṭan Kāgajīya Hemacandrācārya Jaina Jñānabhaṇḍāra, P2 = no. 6554, P3 = no. 6537, P4 = no. 3474 at the same library, and P5 is no. 40 of Pāṭan Tāḍpatrīya Saṃghvīpāḍā ka Bhaṇḍāra. 3）Its edition was published as Vyav. As for the chronology of Malayagiri and his works, see Doshi 1967, introd. of Caturvijaya and Puṇyavijaya 1936, vol. 6 
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